QUESTIONER

Nama

Alamat
Jeniskelamin : P/L

Usia :

Pekerjaan

Status : Menikah / Belum menikah
Pengeluaran setiap bulan :

a. <100rb b. 100rb 500rb c. 500rb-1jt d. >1jt
* Coret yang tidak perlu

1. Apakah Anda pernah ke café ?
a. Pernah b. Tidak pernah
2. Seringkah Anda mengunjungi café ?
a. Sering b. Kadang2x c. Jarang
3. Dalam waktu seminggu, berapa kali anda pergi ke café ?
a. 1x b. 2x c. 35bx d. >5x
4. Cafe apa yang paling sering Anda kunjungi?
5. Faktor apa yang membuat Anda tertarik mengunjungi café itu ?
a. Suasananya b. Makanannya c.lLainnya.................
6. Apakah Anda pernah mendengar Eskimo Ice Cream&Bakery ?
a.Pernah b. Tidak pernah (langsung ke No11)
7. Dari mana Anda mengetahui Eskimo Ice Cream&Bakery ?
a. Saudara b. Teman c. lklan koran d. Brosur e. Lainnya.............
8. Bagaimana pendapat Anda tentang logo Eskimo Ice Cream&Bakery ?
a. Bagus b. Biasa saja c.Lainnya....................
9. Menurut Anda, apakah logo yang ada sudah mewakili citra Eskimo?
a. Sudah b. Belum
10. Waktu pertama kali membaca logo ini pada neonsign di depan café, apakah Anda dapat
langsung membaca tulisan Eskimo dengan jelas ?
a. Bisa b. Tidak bisa

11. Apakah Anda mengenal logo ini ?

a.Ya b. Tidak
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Eskimo

The Eskimo are the native inhabitants of the seacoasts of the Arctic and sub-Arctic
regions of North America and the northeastern tip of Siberia. Their habitation area
extends over four countries: the United States, Canada, the USSR, and Greenland. Of
the more than 90,000 Eskimo in this region, the greater part live south of the Arctic
Circle, with approximately 28,000 on the Aleutian Ilands and in Alaska; 17,000 in
Canada; 1,500 in Siberia; and 45,000 in Greenland.

The word Eskimo is not an Eskimo word. It means "eaters of raw meat” and was used
by the Algonquin Indians of eastern Canada for these hardy neighbors who wore
animal-skin clothing and were adept hunters. The name became commonly employed
by European explorers and now is generally used, even by Eskimo. Their own term
for themselves is Inuit (the Y upik variant is Y uit), which means the "real people.”

The Eskimo inhabit one of the most inclement regions of the world. Their land is
mostly tundra—-low, flat, treeless plains where the ground remains permanently frozen
except for afew inches of the surface during the brief summer season. Although some
groups are settled on rivers and depend on fishing, and others follow inland caribou
herds, most Eskimo traditionally have lived primarily as hunters of maritime
mammals (sedls, walrus, and whales), and the structure and ethos of their culture have
always been fundamentally oriented to the sea.

One of the most striking aspects of traditional Eskimo culture is its relative
homogeneity across more than 8,000 km (5,000 mi) of the vast expanses of the Arctic.
The main ingtitutional and psychological patterns of the culture--religious, social, and
economic--are much the same. There are some differences in traditional kinship
systems, however, especially in the western regions, and the language is divided into
two mgjor dialectical groups, the Inupik speakers (Greenland to western Alaska) and
the Y upik speakers (southwestern Alaska and Siberia).

TRADITIONAL WAY OF LIFE

The ability of the Eskimo to adapt successfully to a cold and harsh environment
depended on a highly inventive material culture and particular values and
psychological traits. An essentia ingredient in this was the Eskimo's skill in making
tools and other useful devices from al kinds of materials. Clothing sewn from skins,
the toggle harpoon fashioned from ivory or antler and fitted with stone blades, sled
runners made, in emergencies, from frozen strips of meat, and the well-known igloo,
or snow house, are examples of indigenous cultural ada ptations devel oped from
available natural materials. Broad cultural values stressed the importance and
excitement of hunting and the need to appease the souls of animals killed in the hunt.
Courage and hardihood were emphasized in the training of young Eskimo, as was a
strong sense of fatalism in facing the disappointments and frustrations of life, such as
the death of loved ones.

Settlement



Settlement patterns varied according to the location of particular groups, the time of
year, and subsistence opportunities in a given area. Permanent villages of stone
houses existed in Greenland, which marks the eastern fringe of Eskimo inhabited
areas, and in Alaska; along the Siberian shore villages were made up of houses
composed of driftwood and earth. In the central areas there were no such settled
communities, although a given group might well return to the same location-a
favorite fishing or hunting site--year after year.

In al Eskimo areas an annual cycle took place in which groups spent the winter
together in alarger settlement and then dispersed into smaller, family- sized bands
during the summer. Such seasonal congregating and breaking up of settlements
occurred even in Greenland and western Alaska ; during the summer, people would
leave the permanent communities and live in animal- skin tents at favorite spots for
seal hunting, for fishing, or for collecting birds, eggs, and plants. The igloo (from an
Eskimo word meaning "home") was constructed of packed snow and used only during
the winter, when villages of these structures were built on the firm ocean ice of the
central Arctic to facilitate seal hunting through holesin the ice. Such dwellings were
also used as temporary structures in Greenland and in parts of Canada and Alaska.

Subsistence

Traditional Eskimo subsistence patterns were closely geared to the annual cycle of
changing seasons, the most important feature of which was the appearance and
disappearance of solid ice on the sea. During summer, when the sea was free of ice,
small groups of families traveled to their camps by open boat. In late spring and
throughout the summer they hunted the northward-migrating caribou herds by killing
them at river crossings or by driving them into large corrallike structures. Fish
swimming upstream for spawning were retted or speared, especially in weirs, net
enclosures set in waterways. As fall approached, the Eskimo began to reassemble in
the settled communities once again, where seal and bird hunting were the principal
activities.

The traditional method of hunting seals during winter through the frozen ocean ice
was most typical of the Eskimo of north central Canada. Since seals are mammals and
must breathe, they scratch a number of holes through the ice as it begins to freeze and
periodically return to them for air. After the Eskimo hunter located such a hole, often
using his dogs to smell it, he stood with a poised harpoon, awaiting the quivering of a
small, slender piece of baleen, or whalebone, stuck through the thin ice surface, which
would signal the sedls surfacing. Often the hunter had to stand this way for severa
hours in the bitter cold. When the baleen marker began to jiggle, he threw the
harpoon, one of the fastest throwing weapons ever designed. The head of the seal
harpoon was constructed so as to embed itself and remain fixed in the fat layer of the
stricken animal. The head, connected to afloat of inflated sealskin by aline about 10
m (33 ft) long, would not only mark the location of the wounded animal but would
also hamper its escape. As soon as the animal swam to the surface to breathe, the
hunter would attempt to kill it with a knife or lance.



In Greenland and western Alaska, where the ocean surface does not freeze solid, seals
and walrus come to open spaces between ice floes for air; in these areas, Eskimo
hunters stood by the floes, hoping for a chance to throw their harpoons or pursue the
sedls in kayaks. The utoq method of hunting seals in the spring was also distinctive of
the more northerly Eskimo. Seeking warmth, seals often climb onto the surface of the
ice to bask in the sun. A hunter would slowly creep toward a sleeping animal, either
pushing a white shield of skin before him or else dressed and acting in such a manner
that to the seal he would look like another animal. He would get close enough to fix a
harpoon (or, after contact with Europeans, shoot with arifle) before the seal, sensing
danger, could scramble back into the water.

Clothing and Transportation

Traditionaly, nearly al parts of animals killed by the Eskimo were used. Eskimo
clothing was made from skins of birds and animals (seal, caribou, and polar bear).
Sewn with sinew thread and bone needles, hooded jackets, pants, and waterproof
boots were well adapted to cold and wet climatic conditions. Skins were aso
processed into tents and boats, and bones were made into weapons.

Two kinds of boats were common. The umiak was a large open boat consisting of a
wooden frame covered usually with walrus hide; it was used both to transport people
and goods and, especially in northern Alaska, to hunt whales. The other type of craft
distinctive of the Eskimo and their cultural relatives, the ALEUTS, was the kayak.
This one-man hunting vessel was entirely decked over with sealskin or caribou skin.
The hunter sat in a cockpit inside, dressed in tight-fitting waterproof clothing made
from seal or walrus intestine. The kayak glided silently through the water and enabled
the hunter to move very close to his prey.

Everywhere the Eskimo depended on the DOGSLED as a mode of winter
transportation over both land and the frozen sea. The sled was drawn by 2 to 14
huskies and was usually made from wood; where wood was unavailable (asin certain
regions of central Canada), dried salmon was sometimes used as structural material
for deds. In recent years, snovmobiles have largely replaced the dogsled as the
Eskimo's primary mode of transportation in many aress.

Social Organization

There were no tribes in traditional Eskimo society. Generally a group of people was
known by a geographic term to which was added the suffix miut, meaning "people
of." The basic unit of social organization in most areas was the extended family--a
man, hiswife and unmarried children, and his married sons and their wives and
children. Usually several family groups would join together and exploit the animal
resources of a given area.

The leader of the group would be the eldest male till capable of hunting. At times he
was called upon to settle disputes within the group and between it and outsiders. If
that way of resolving quarrels did not bring peace, disputants might wrestle each other



or join in apublic joking and insulting contest to determine the winner. Special
partnerships between men who were not relatives were important in trade relations,
sharing of wives, and protection in travel to other regions.

In Alaska, avillage usualy used at least one man's house for ceremonias and as a
place where men and boys did much of their work and often even ate their meals and
spent the night; this house was called a kashgee, or by a similar name.

The traditional kinship system of most Eskimo groups resembled that of American
society. They called the same kinds of relatives "cousins' and generally practiced
bilateral descent, by which they recognized both the mother's and the father's side of
the family equally. In the western Bering Sea areas, however, the paternal aspect of
descent was so pronounced that there was a clan system based upon patrilinea
principles. Every person belonged to the clan of his or her father. In those areas, too,
the terms for "cousin” were markedly different from the usual Eskimo pattern.

Religion and Art

Eskimo religion was animistic. It imputed spirits, or souls, to most animals and to
important features of the landscape. Human beings had several souls, or spiritual
substances, one of which was the name. After death it was believed that the name and
the personality of its bearer would enter the body of a newborn infant given the same
name.

To avoid their hostility, souls of the important subsistence animals - seals, walrus,
whales, and polar bears--were propitiated through extensive honorary customs and
taboos. For example, one of the most widespread customs was for the hunter's wife to
offer adead seal adrink of water as a sign of hospitality when her husband brought
the carcass to the entryway of the house. In some areas, especially western Alaska,
complex annual ceremonies of thanksgiving were performed in honor of the souls of
sedls and whales.

The central religious figure was the SHAMAN (angakok in some of the central
Canadian languages). His functions were comprehensive: to divine the causes of poor
hunting, which often was believed to be brought on by a group member breaking food
or hunting taboos; to diagnose and treat sickness; and to serve as the general source of
advice in coping with crisis. Most groups believed in a supreme ruler of the sea
animals and in a vague deification of the forces of nature.

Arts and crafts were expressed mainly in etched decorations on ivory harpoon heads,
needlecases, and other tools; in carved sculpture in ivory, tooth, or soapstone; in skin
sewing; in dancing and the composition of songs; and in storytelling. Elaborate
wooden masks were also made by the Alaskan Eskimo.

History



The origin of Eskimo culture is disputed. Basing their opinions principally on
similarities in subsistence methods and art styles, some scholars have traced it to Late
Paleolithic cultures of Europe. Others have suggested a New World origin, such as the
region west of Hudson's Bay. In coastal areas of the Bering Sea and southward along
the Siberian shore, artifacts have been found that give persuasive evidence of earlier
cultures adapted to maritime hunting from which Eskimo culture could have evolved.
The socaled Arctic Small Tool tradition, best known from CAPE DENBIGH,
Alaska, and dated from around 5000 to 3500 BC was one such precursor culture, as
was the Old Whaling culture, dated at about 1800 BC.

Fully developed Eskimo cultures that focused on seal and walrus hunting included the
OKVIK and Old Bering Sea cultures; artifacts found in Siberia and on Saint
Lawrence Island are dated at around the beginning of the Christian Era. To the east, in
central Canada, remains of the Dorset culture of maritime mammal hunters have been
found; it was probably a descendant of the Arctic Small Tool tradition. At about the
end of the 1st millennium, Thule culture, in which whaling became a central focus,
developed in Alaska and began to spread eastward to Greenland. It was characterized
by whale, walrus, and seal hunting, dogsled traction, and permanent stone or dirt
houses. It was the prevalent cultural type when the Eskimo were first encountered by
Europeans.

The Vikings were the first Europeans to contact the Eskimo. From the 10th to the 15th
century Norse settlements existed in southwestern Greenland based on farming, cattle,
and sheep raising. They disappeared as a result of the effects of sickness and
depredation by the Eskimo. Modern contact began in the 18th century, with
missionaries establishing education, government, and trade relations under the
authority of the church, all of which had considerable impact in changing the
traditiona culture by the early 20th century.

The Canadian Eskimo were first contacted by European explorers and whaling ships
beginning in the 18th century, while in the west, the Alaskan Eskimo were first
encountered by the Russians. They were followed by other European explorers and
then, during the 1800s, by commercial whaling ships in the North Pacific after
Atlantic whaling grounds had become depleted. Such ships traded rifles, whiskey, and
other goods for whalebone, oil, hides, and ivory. Whaling rapidly declined around the
beginning of this century, and the western Eskimo turned-as had the Canadian
Eskimo earlier--to fox trapping, an auxiliary cash producing occupation. From these
many contacts the Eskimo became closely involved in a monetary economy and came
increasingly to desire the superior technology of rifles, stedl knives, and other
commodities available through trade. Institutional features of their social life were
also influenced by contacts with Western culture.

ESKIMO LIFE TODAY
Wherever they live-Alaska, Canada, Greenland, Siberia--the Eskimo are now much

involved in the modern world. Not only have they wholeheartedly adopted much of its
technology, but they also use imported food, clothing, and house forms; similarly,



their educational, recreational, economic, religious, and governmental institutions
have been heavily influenced by the dominant European, Canadian, American, and
Soviet cultures. Traditional practices and beliefs have not so thoroughly changed that
most Eskimo can be termed assimilated or acculturated, especialy in matters relating
to socia organization and child rearing. Significant changes have begun to occur in all
areas of their way of life as aresult of sustained contact with the outside world.

Such changes were first apparent in Greenland. Because the ocean currents started to
warm about the beginning of the 20th century, seals and other maritime animals
disappeared from the offshore waters of southwestern Greenland. Mgjor shiftsin
subsistence patterns followed, with extensive development of the fishing industry and
planned concentration of the formerly dispersed hunters into larger settlements,
together with greater mechanization of equipment and processing techniques.
Education, medical services, and local self -government began in the 19th century as
part of an overall integrated and controlled program of protective governance by
Denmark. Extensive intermarriage occurred between Greenland Eskimo and Danes,
and in the early 1950s, Greenland became a county of Denmark. Today, Greenlanders
send elected representatives to the Danish Parliament; consequently, there has been a
risein political consciousness among the Greenland Eskimo. The Eskimo have also
been much influenced by contact, in both Denmark and Greenland, with the Danish
standard of living and methods of trade and education.

The Eskimo living in the USSR have been involved in a planned program of
modernization since the early 1930s. The Siberian Eskimo still hunt walrus, seals, and
whales, but they do so as members of mechanized hunting work- groups called
collectives, and their way of life has been fundamentally transformed in the area of
political and socia values.

The Alaskan Eskimo have seen major changes in their lives since the beginning of
this century, when they were still mostly following a traditional way of life. Until the
1930s fox trapping was a major source of income, and schools and limited medical
facilities were provided by the government. Health conditions, however, remained
well below those of the rest of the United States.

World War 1l and subsequent devel opments related to national defense created many
opportunities for employment in construction and other jobs. Numerous Eskimo
worked in the urban areas of Alaska, some of them settling permanently in Fairbanks,
Anchorage, and the larger towns of western Alaska. Many live in substandard housing
and at marginal economic levels and exhibit many characteristics of socia pathology.
Statehood (1959) and the passage of the Alaska Native Land Claims Settlement Act
(1971) have set in motion major changes in landholding patterns and economic
potential for the Eskimo and in part have symbolized the considerable rise in political
activity on the part of Alaskan natives. The exploitation of petroleum and natura gas
resources, as well as extensive exploration for other minerals throughout Alaska, has
had significant effects on the lives of the Alaskan Eskimo.



Like those in Alaska, the Eskimo living in Canada have been greatly affected by
changesin their land since World War 1. Defense installations, the search for oil and
minerals, and greater government consciousness of the need for educational, medical,
and socia developments have resulted in widespread changes in traditional life.
Although in some isolated areas hunting and trapping are still carried on, most
Canadian Eskimo have congregated in towns and settlements in search of wage labar
as well asto take advantage of modern facilities. The federal government in 1984
concluded a land-claims agreement with the Eskimo and in 1989 negotiated another
land-claims agreement -in-principle that was expected to be finalized in the early
1990s. Ongoing talks aso have been concerned with the division of the Northwest
Territories in order to give both the Eskimo and the Indians greater control of their
respective regions.

Charles C. Hughes
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Welcome to the Eskimo / Inuit Art Gallery . We have specialized in Contemporary
Inuit Art since 1981. We have not only the largest selection of Inuit Art / Eskimo Art
in Canada, we aso have the finest selection of Inuit Art. The Inuit Art that you see on
our website is a sample of the Inuit Art we carry in our gallery. The Eskimo Art
Gallery has been located on Harbourfront, Toronto, for over twenty years. We work
directly with many of the Inuit Artists. If you are looking for a specific Inuit Art
Sculpture, Inuit / Eskimo print, or works by a particular Inuit / Eskimo artist please
contact us.

At the Eskimo Art Gallery, we carry Inuit /Eskimo stone sculptures of Polar Bears,
Walrus, Sedls, Hunters, Drum Dancers, Arctic Wolves, Muskox, Owls, Birds of Prey,
Inuksuks (Inukshuks), kayaks and Mother and Child. Our Inuit Art is made out of
serpentine, a harder and more valuable stone than soapstone. We also carry Inuit Art
Prints from Holman Island and Baker Lake. If you are new to Inuit Art, you may wish
to look at many of the reference books we have on Eskimo Art or Inuit Art.

Although we have many pieces on the Eskimo / Inuit Art Gallery site, and ordering is
relatively smple, we always prefer the personal touch. We like to discuss your Inuit
Art pieces with you, and help you build your Inuit Art Collection. We will look over
every new shipment of Inuit Art in search of requested pieces, artists, or subject
matter, and you will have first rights of refusal on any Inuit Art Sculpture before it is
put on display. Our staff is very knowledgeable about Inuit Art, and our focus has
always been on building long-term relationships with our clients.
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